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The Tannaim (singular, Tanna) were the Rabbinic sages whose views are recorded in 
the  Mishnah,  from  approximately  70-200  CE.  The  period  of  the  Tannaim,  also 
referred to as the Mishnaic period, lasted about 130 years. It came after the period 
of the Zugot ("pairs"), and was immediately followed by the period of the Amoraim.

The  Mishnaic  period  is  commonly  divided  up  into  five  periods  according  to 
generations. There are approximately 120 known Tannaim.

The Tannaim lived in several  areas of the  Land of Israel.  The spiritual  center of 
Judaism at that time was  Jerusalem, but after the destruction of the city and the 
Second Temple, Rabbi Yochanan ben Zakai and his students founded a new religious 
center in Yavne. Other places of Judaic learning were founded by his students in Lod 
and in Bnei Brak.

Many  of  the  Tannaim  worked  as  laborers  (e.g.,  charcoal  burners,  cobblers)  in 
addition to their positions as teachers and legislators. They were also leaders of the 
people and negotiators with the Roman Empire.

Rabban Gamliel

 Koren Talmud Bavli, The Noe Edition. Berakhot. Koren publishers Jerusalem. 
Page 7.
Nasi of the Sanhedrin and one of the most important tanna’im in the period following 
the destruction of the Second Temple. Rabban Gamliel’s father, Rabban Shimon ben 
Gamliel  (the Elder),  had also been  Nasi  of  the Sanhedrin,  as well  as one of the 
leaders of the nation during the rebellion against Rome. 

Rabban  Gamliel  was  taken  to  Yavne  by  Rabban  Yoĥanan  ben  Zakkai  after  the 
destruction of the Temple, so that he became known as Rabban Gamliel of Yavne. 
After  Rabban  Yoĥanan  ben  Zakkai’s  death,  Rabban  Gamliel  presided  over  the 
Sanhedrin. Under Rabban Gamliel’s leadership, Yavne became an important spiritual 
center.  The  greatest  of  the  Sages  gathered  around  him,  including  Rabbi  Eliezer 
(Rabban Gamliel’s brother-in-law), Rabbi Yehoshua, Rabbi Akiva, and Rabbi Elazar 
ben Azarya. 

Rabban Gamliel sought to create a spiritual center for the Jews that would unite the 
entire people, a role filled by the Temple until its destruction. Therefore, he strove to 
enhance the prominence and central authority of the Sanhedrin and its  Nasi. His 
strict and vigorous leadership eventually led his colleagues to remove him from his 
post for a brief period, replacing him with Rabbi Elazar ben Azarya. However, since 
everyone realized that his motives and actions were for the good of the people and 
were not based on personal ambition, they soon restored him to his position. 

We do not possess many halakhic rulings explicitly in the name of Rabban Gamliel. 
However, in his time, and under his influence, some of the most important decisions 
in the history of Jewish spiritual life were made. These included the decision to follow 
Beit  Hillel,  the  rejection  of  the  halakhic  system  of  Rabbi  Eliezer,  and  the 
establishment of fixed formulas for prayers. In those halakhic decisions attributed to 
Rabban Gamliel, we find an uncompromising approach to the  halakha; in reaching 
his conclusions, he was faithful to his principles. We know that two of his sons were 
Sages: Rabban Shimon ben Gamliel, who served as Nasi of the Sanhedrin after him, 
and Rabbi Ĥanina ben Gamliel.

Rabbi Akiva

 Koren Talmud Bavli, The Noe Edition. Pesachim, Part Two. Koren publishers 
Jerusalem. Page 26
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Rabbi Akiva, who lived just after the destruction of the Second Temple, was one of 
the greatest of the tanna’im. Unlettered until the age of forty, Akiva was encouraged 
by his wife Rachel to devote himself to the study of Torah. After years of study under 
the tutelage of Rabbi Eliezer ben Hyrcanus, Yehoshua ben Ĥananya, and others, he 
acquired thousands of students and established his own academy in Bnei Brak. Rabbi 
Akiva systematized and arranged the many oral traditions, and it was the mishna of 
Rabbi Akiva as received by his disciple, Rabbi Meir, that ultimately became the basis 
of  the six  orders of  the Mishna.  Rabbi  Akiva was the spiritual  leader of  the bar 
Kokheva revolt.  He even proclaimed bar Kokheva to be the Messiah early in the 
struggle,  but  he  later  retracted  this  opinion.  Despite  Roman  decrees  against 
disseminating Torah,  the aged Rabbi  Akiva continued to  teach.  Rabbi  Akiva was 
arrested by the Romans, imprisoned, tried, and sentenced to death. As one of the 
Ten Martyrs,  he  suffered a  martyr’s  death  at  the hands  of  the  Romans.  As  the 
Romans were torturing him to death, he recited Shema and explained to his students 
that he now has the opportunity to fulfill the true meaning of loving God with all of 
one’s soul.

Rabbi Yehoshua 

 Koren Talmud Bavli, The Noe Edition. Sukkah. Koren publishers Jerusalem. 
Page 200
This is Rabbi Yehoshua ben Ĥananya the Levite, one of the leading Sages in the 
generation following the destruction of the Second Temple. He served as one of the 
Levite singers in the Temple. After its destruction, he was among the students who 
followed  their  primary  teacher,  Rabban  Yoĥanan  ben  Zakkai,  to  Yavne.  Rabbi 
Yehoshua lived a life of poverty, working as a blacksmith, and was recognized by all 
as one of the leading Torah authorities. While he disagreed with Rabban Gamliel’s 
rulings on several occasions, he ultimately accepted the authority of the Nasi. After 
Rabban Gamliel’s death, he served as a leader of the Sages. 

Rabbi Elazar ben Azarya

 Koren Talmud Bavli, The Noe Edition. Sukkah. Koren publishers Jerusalem. 
Page 200
One of the most significant  tanna’im in the generation following the destruction of 
the Temple, Rabbi Elazar ben Azarya descended from a family blessed with great 
wisdom, distinguished lineage,  and wealth.  His  father,  Azarya,  was also  a Torah 
scholar and an extremely wealthy man. Azarya supported his brother Shimon, one of 
the Sages, who is therefore referred to as Shimon, brother of Azarya. Rabbi Elazar 
ben Azarya was from a family of priests descended from Ezra the Scribe, and there 
are  traditions  that  draw parallels  between them. The Gemara describes  how his 
knowledge,  wealth,  and family  lineage  led  to  his  being  chosen by  the  Sages  to 
replace Rabban Gamliel as  Nasi  when the latter was removed from his position of 
leadership after publicly humiliating Rabbi Yehoshua repeatedly (Berakhot 27b).

 Ĥutzpit the Disseminator -  ן תּוּרְגְּמָ הַ חוּצְפִּית

 Koren Talmud Bavli, The Noe Edition. Berakhot. Koren publishers Jerusalem. 
Page 181

Rabbi Ĥutzpit,  one of the Sages of the Mishna (see  Shevi’it  ch. 10) is known as 
Rabban Gamliel’s  turgeman. That position entailed more than merely repeating the 
Sage’s lecture aloud. He also expanded upon the concise, cryptic statements made 
by that Sage during the lecture. Because of his skill in explaining Rabban Gamliel’s 
lectures,  Rabbi  Ĥutzpit  was  called:  The  mouth  that  produced  pearls.  We  know 

http://en.wikipedia.org/w/index.php?title=Hutzpit_the_Interpreter&action=edit&redlink=1
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nothing else about him, except that he died as one of the ten martyrs at the hands 
of the Roman empire.

Shimon bar Yochai

 http://en.wikipedia.org/wiki/Shimon_bar_Yochai

Rabbi  Shimon bar Yohai, was a famous  rabbi who lived in the era of the  Tannaim 
(scholars  of  the  Mishnah) in  the area of  what is  today  Israel during the  Roman 
period, after the destruction of the Second Temple in 70 CE. He was one of the most 
eminent disciples of  Rabbi Akiva, and is attributed by many with the authorship of 
the  Zohar,  the  chief  work  of  modern-day  Jewish  mysticism.  In  addition,  the 
important  legal  homilies  called  Sifre and  Mekhilta are  attributed  to  him.  In  the 
Mishnah, he is often referred to as simply "Rabbi Shimon."

According to the Talmud, Rabbi Shimon bar Yohai criticized the Roman government 
and was forced to go into hiding with his  son for  thirteen years.  He acquired a 
reputation as a worker of miracles.

Lag Ba'omer is traditionally regarded as his Yahrzeit (the anniversary of the death). 

Tractate Eduyot 

www.mishnahyomit.org

Tractate Eduyot is a unique tractate. Instead of being organized by topic, as is every 
other  tractate,  Eduyot  is  organized by  the  names of  the Sages  transmitting the 
mishnah. Eduyot begins with disputes between Shammai and Hillel, it continues with 
disputes between the House of Hillel and the House of Shammai and follows this type 
of pattern throughout its eight chapters. Most of the mishnayot in Eduyot are found 
in other tractates which discuss those specific topics discussed in each individual 
mishnah.

Eduyot is probably the first tractate of the Mishnah to have been composed.  The 
Tosefta, which is a collection of material that accompanies the Mishnah, provides the 
following background to the compilation of Eduyot: “When the Sages gathered in the 
vineyard of Yavneh, they said, ‘In the future a person might look for something from 
the words of the Torah and not find it, from the words of the Soferim (Rabbis) and 
not find it.’ They said, ‘Let’s begin with Hillel and Shammai.’” In other words, after 
the Temple was destroyed (70 C.E.) the Sages of Israel gathered in Yavneh to put 
some organization to the ever-growing Oral Torah. The original organization created 
in Yavneh was not topical. Rather the Mishnah was organized by the name of the 
teacher. Later Sages, most notably Rabbi Akiva, began to organize the material of 
the Mishnah into topical orders and tractates. As they did so they took mishnayot 
from Eduyot and put them into their proper context. With this topically organized 
work, one could truly search for a topic in the Oral Torah.

Deuteronomy 23.3

No Ammonite or Moabite or any of their descendants may enter the assembly of the 
LORD, not even in the tenth generation.

The Text: Babylonian Talmud Berakhot 27b

Act 1

ה? שׁוּת אוֹ חוֹבָ ית רְ בִ רְ ת עַ לַּ פִ ר לוֹ: תְּ . אָמַ עַ י יְהוֹשֻׁ בִּ נֵי רַ פְ א לִ בָּ ד שֶׁ חָ יד אֶ מִ לְ תַ ה בְּ שֶׂ עֲ נַן: מַ בָּ נוּ רַ  תָּ
שׁוּת. יהּ: רְ ר לֵ  אָמַ
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י בִּ לֹא רַ הֲ ר לוֹ: וַ ה. אָמַ ר לוֹ: חוֹבָ ה? אָמַ שׁוּת אוֹ חוֹבָ ית רְ בִ רְ ת עַ לַּ פִ ר לוֹ: תְּ ל, אָמַ יאֵ לִ ן גַּמְ בָּ נֵי רַ פְ א לִ  בָּ
שׁ. רָ דְ מִּ ית הַ בֵ ין לְ יסִ רִ י תְּ לֵ עֲ נְסוּ בַּ יִּכָּ ד שֶׁ ן עַ תֵּ מְ ר לוֹ: הַ שׁוּת?! אָמַ י רְ ר לִ עַ אָמַ  יְהוֹשֻׁ

ל: יאֵ לִ ן גַּמְ בָּ ר לוֹ רַ ה? אָמַ שׁוּת אוֹ חוֹבָ ית רְ בִ רְ ת עַ לַּ פִ אַל: תְּ ל וְשָׁ ד הַשּׁוֹאֵ מַ ין, עָ יסִ רִ י תְּ לֵ עֲ נְסוּ בַּ נִּכְ  כְּשֶׁ
: עַ י יְהוֹשֻׁ בִּ יהּ רַ ר לֵ ר זֶה? אָמַ בָ דָ ק בְּ חוֹלֵ ם שֶׁ ים: כְּלוּם יֵשׁ אָדָ כָמִ חֲ ל לַ יאֵ לִ ן גַּמְ בָּ ם רַ הֶ ר לָ ה. אָמַ  חוֹבָ

שׁוּת! י רְ רוּ לִ ךָ אָמְ מְ שִּׁ לֹא מִ הֲ ר לוֹ: וַ או. אָמַ  לָ
י נִי חַ א אֲ לֵ מָ לְ ר אִ יו וְאָמַ גְלָ ל רַ עַ עַ י יְהוֹשֻׁ בִּ ד רַ מַ ךָ. עָ ידוּ בְּ יָעִ יךָ וְ גְלֶ ל רַ מוֹד עַ , עֲ עַ יהּ: יְהוֹשֻׁ ר לֵ  אָמַ
ישׁ כְחִ הַ י לְ חַ ךְ יָכוֹל הַ יאַ י — הֵ י וְהוּא חַ נִי חַ אֲ יו שֶׁ כְשָׁ עַ ת. וְ מֵּ ת הַ ישׁ אֶ כְחִ הַ י לְ חַ ת — יָכוֹל הַ  וְהוּא מֵ

י? חַ ת הַ  אֶ

ית פִּ חוּצְ רוּ לְ ם וְאָמְ עָ ל הָ נְּנוּ כׇּ רִ ד שֶׁ יו, עַ גְלָ ל רַ ד עַ עַ עוֹמֵ י יְהוֹשֻׁ בִּ רַ שׁ וְ דוֹרֵ ב וְ ל יוֹשֵׁ יאֵ לִ ן גַּמְ בָּ יָה רַ  הָ
ד. מַ עָ מוֹד! וְ ן: עֲ גְּמָ תּוּרְ  הַ

דוֹק צָ י  בִּ רַ דְ ה  שֵׂ עֲ מַ בְּ כוֹרוֹת  בְ בִּ יהּ.  רֵ עֲ צַ ד  קַ תָּ שְׁ אֶ נָה  שָּׁ הַ רֹאשׁ   בְּ נֵיזִיל,  וְ יהּ  רֵ עֲ נְצַ ה  כַּמָּ ד  עַ י:  רִ  אָמְ
יהּ! רֵ בְּ נַעְ א וְ יהּ, תָּ רֵ עֲ י צַ כָא נָמֵ יהּ. הָ רֵ עֲ  צַ

The Sages taught: There was an incident involving a student, who came 

before Rabbi Yehoshua. The student  said to him: Is the evening prayer 

optional or obligatory? Rabbi Yehoshua said to him: Optional. 

The same student  came before Rabban Gamliel and said to him: Is the 

evening  prayer  optional  or  obligatory? Rabban  Gamliel  said  to  him: 

Obligatory. 

The student said to Rabban Gamliel: But didn’t Rabbi Yehoshua tell me that 

the evening prayer is optional? 

Rabban Gamliel said to the student: Wait until the “masters of the shields,” 

a reference to the Torah scholars who battle in the war of Torah, enter the study 

hall, at which point we will discuss this issue. 

When the masters of the shields entered, the questioner stood before 

everyone  present  and  asked:  Is  the  evening  prayer  optional  or 

obligatory? Rabban Gamliel said to him: Obligatory. 

Rabban Gamliel said to the Sages: Is there any person who disputes this 

matter? Rabbi Yehoshua said to him: No.

Rabban Gamliel  said to Rabbi Yehoshua:  But was it not in your name that 

they told me that the evening prayer is optional? 

Rabban Gamliel  said to Rabbi Yehoshua: Yehoshua, stand on your feet and 

they will testify against you. 
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Rabbi Yehoshua stood on his feet and said: If  I  were alive and the 

student  were dead, the living can contradict the dead, and I could deny 

issuing that ruling. Now that I am alive and he is alive, how can the living 

contradict the living? 

In the meantime,  Rabban Gamliel, as the  Nasi,  was sitting and lecturing, 

and Rabbi Yehoshua all the while was standing on his feet, because Rabban 

Gamliel did not instruct him to sit. This continued for some time,  until it aroused 

great resentment against Rabban Gamliel, and  all the people assembled began 

murmuring and said to Ḥutzpit the disseminator: Stop conveying Rabban 

Gamliel’s lecture. And he stopped. 

They [the Sages] said: How long will Rabban Gamliel  continue afflicting 

him?  Last  year  on  Rosh  HaShana,  he  afflicted  him; Rabban  Gamliel 

ordered Rabbi Yehoshua to come to him carrying his staff and bag, on the day on 

which Yom Kippur occurred, according to Rabbi Yehoshua’s calculations. Regarding 

the firstborn, in the incident involving the question  of Rabbi Tzadok, he 

afflicted him just as he did now, and forced him to remain standing as punishment 

for his failure to defend his differing opinion. Here too, he is afflicting him. Let 

us remove him from his position as Nasi. 

Explaining the Story

What’s going on in our story? (The sequence of events)

Comprehension and Analysis Questions

 Where did this part of the story take place? 

 Why  did  the  student  ask  Rabbi  Yehoshua  if  the  evening  prayer  was 

optional or obligatory? 

Bonus  Why did the same student ask Rabban Gamliel the same question?

Answer 1 ________________________________________________

Answer 2 ________________________________________________

Answer 3 ________________________________________________

Bonus  Why do you think the student reported to Rabban Gamliel Rabbi 

Yehoshua’s answer?

http://www.etftrends.com/wp-content/uploads/2008/09/speech-question-marks.png
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Answer 1 ________________________________________________

Answer 2 ________________________________________________

Answer 3 ________________________________________________

Bonus  Why  did  Rabbi  Yehoshua  answer  “no”  when  Rabban  Gamliel 

asked: Is there any person who disputes this matter? 

 “If I were alive and the student were dead, the living can contradict the 

dead, and I could deny issuing that ruling. Now that I am alive and he is 

alive, how can the living contradict the living?”  What did Rabbi Yehoshua 

mean by these words? 

Bonus  Why didn’t Rabbi Yehoshua sit down? 

 Why did the people tell Huzpit the disseminator to stop?

 Who suggested removing Rabban Gamiliel? Why?

“The Twist” – Or the Lessons We Can Learn from This Text.

 Dramatic controversies can be sparked overnight, but usually they don’t 

start overnight. 

 Sometimes, enough is enough.

 You may mean well, and still mess things up big time.

Act 2

נֵישׁ א עָ מָ ילְ א — דִּ יבָ קִ י עֲ בִּ רַ יהּ לְ מֵ ה הוּא. נוֹקְ שֶׂ עֲ ל מַ עַ עַ — בַּ י יְהוֹשֻׁ בִּ רַ יהּ לְ מֵ יהּ? נוֹקְ ים לֵ אן נוֹקֵ  מַ
יהּ זְכוּת אָבוֹת. ית לֵ לֵ יהּ, דְּ יר, וְהוּא לֵ שִׁ כָם, וְהוּא עָ הוּא חָ יָה, דְּ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ יהּ לְ מֵ א נוֹקְ לָּ  אֶ

י לּוֹחֵ פַ יהּ לְ ית לֵ י אִ אִ יר — דְּ שִׁ יהּ. וְהוּא עָ ק לֵ רֵ פָ יהּ, מְ י לֵ שֵׁ קְ י מַ אִ כָם — דְּ א. הוּא חָ זְרָ עֶ י לְ ירִ שִׂ  עֲ
יהּ. נֵישׁ לֵ י עָ צֵ א מָ לָ יהּ זְכוּת אָבוֹת, וְ ית לֵ אִ א — דְּ זְרָ עֶ י לְ ירִ שִׂ ח. וְהוּא עֲ לַ ר, אַף הוּא אָזֵל וּפָ יסָ י קֵ בֵ  לְ

י. יתִ י בֵּ ינָשֵׁ אִ יךְ בְּ לִ ימְּ אִ יזִיל וְ הוּ: אֵ ר לְ מַ א? אֲ תָּ יבְ תִ ישׁ מְ י רֵ וֵ יהְ לֶ ר דְּ מָ יהּ לְ א לֵ יהּ: נִיחָ רוּ לֵ מַ אֲ תוֹ וַ  אֲ
יהּ: ה לֵ רָ מַ הוּ. אֲ יתְ בֵ דְ יךְ בִּ לִ מְּ אִ זַל וְ א  אֲ כָסָ א בְּ דָ א חֲ ינָשׁ יוֹמָ שׁ אִ מַּ תַּ שְׁ הּ: לִ ר לַ מַ ךְ. אֲ ין לָ רִ בְּ עַ א מְ מָ לְ  דִּ

ה, וָ הֲ נֵי  שְׁ י  רֵ סְ נֵי  מְ תַּ ר  בַּ א  יוֹמָ הוּא  הָ א.  תָ רָ יוָּ חִ ךָ  לָ ית  לֵ יהּ:  לֵ ה  רָ מַ אֲ ר.  בַ יתְּ לִ ר  חַ מְ לִ וְ א,  רָ מוֹקְ  דְ
י רֵ יָה: הֲ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ ר רַ אָמַ קָ יְינוּ דְּ א. הַ תָ רָ יוָּ י חִ רֵ י דָּ רֵ נֵי סְ מְ יהּ תַּ רוּ לֵ דַּ הַ אִ א וְ יהּ נִיסָּ ישׁ לֵ חִ רְ תְ  אִ

נָה״. ים שָׁ עִ בְ ן שִׁ נָה. וְלֹא ״בֶּ ים שָׁ עִ בְ ן שִׁ בֶ נִי כְּ  אֲ

It was so agreed, but the question arose: Whom shall we establish in his place?

Shall we establish Rabbi Yehoshua in his place? The Sages rejected that option 

because Rabbi Yehoshua  was party to the incident for which Rabban Gamliel 

was deposed. Shall we  establish Rabbi Akiva in his place? The Sages rejected 

that option because Rabbi Akiva, who descended from a family of converts, would be 

about:blank
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vulnerable. Perhaps due to Rabban Gamliel’s resentment he would cause him to 

be divinely punished as he lacks the merit of his ancestors to protect him. 

Rather, suggested the Sages, let us establish Rabbi Elazar ben Azarya in his 

place, his outstanding characteristics set him apart from the other candidates. He is 

wise, rich, and a tenth-generation descendant  of Ezra. The Gemara explains: 

He is wise, so if Rabban Gamliel raises a challenge in matters of Torah, he will 

answer it and not be embarrassed.  And he is rich, so if the need arises  to 

pay homage to the Caesar’s court and serve as a representative of Israel to 

lobby and negotiate, he has sufficient wealth to cover the costs of the long journeys, 

taxes, and gifts, so  he too is able to go and pay homage. And he is a 

tenth-generation descendant of Ezra, so he has the merit of his ancestors, 

and Rabban Gamliel will be unable to cause him to be punished. 

They [the Sages] came and said to him: Would the Master consent to 

being the Head of the Yeshiva? He [Rabbi Elazar ben Azarya] said to 

them: I will go and consult with my household. He went and consulted 

with his wife. She said to him: There is room for concern. Perhaps they will 

remove you from office just as they removed Rabban Gamliel. 

He [Rabbi Elazar ben Azarya] said to her, based on the folk saying: Let a 

person use an expensive goblet one day and let it break tomorrow.

She said to him: You have no white hair, and it is inappropriate for one so 

young to head the Sages.  The Gemara relates:  That day, he was eighteen 

years  old,  a  miracle  transpired for  him,  and eighteen rows of  hair 

turned white. That explains  that which Rabbi Elazar ben Azarya said: I 

am as one who is seventy years old, and he did not say: I am seventy 

years old.

Explaining the Story

What’s going on in our story? (The sequence of events)

Comprehension and Analysis Questions

 Where did this part of the story take place? 

http://www.etftrends.com/wp-content/uploads/2008/09/speech-question-marks.png
about:blank
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 Why did someone suggest appointing Rabbi Yehoshua to serve as the 

Head of the Yeshiva? Why was the suggestion rejected?

 Why did someone suggest appointing Rabbi Akiva to serve as Head of the 

Yeshiva? Why was the suggestion rejected?

 “…let us establish Rabbi Elazar ben Azarya. He is wise, rich, and a tenth-

generation descendant of Ezra.” Why are these qualifications important? 

 Why do you think Rabbi Eleazar ben Azarya consulted his wife before 

accepting the important position he was offered? What do we learn from his 

behavior?

Answer 1 ________________________________________________

Answer 2 ________________________________________________

Bonus  What is Rabbi Eleazar ben Azarya’s wife concerned about? What 

isn’t she concerned about?

 “Let  a  person  use  an  expensive  goblet  one  day  and  let  it  break 

tomorrow.” What do you think about Rabbi Eleazar ben Azarya’s reply to his 

wife?

Bonus  What can we learn from the fact that a miracle occurred, and 

eighteen rows of Rabbi Elazar ben Azarya’s hair turned white?

“The Twist” – Or the Lessons We Can Learn from This Text.

 “Let  a  person  use  an  expensive  goblet  one  day  and  let  it  break 

tomorrow.” The Talmudic version of Carpe Diem.

  Learn from Rabbi Eleazar ben Azarya’s wife and never underestimate 

the way others perceive you. 

Act 3

ל יאֵ לִ ן גַּמְ בָּ יָה רַ הָ נֵס. שֶׁ יכָּ ים לִ ידִ מִ לְ תַּ שׁוּת לַ ם רְ הֶ נָה לָ נִתְּ ח וְ תַ פֶּ ר הַ קוּהוּ לְשׁוֹמֵ לְּ יּוֹם, סִ נָא אוֹתוֹ הַ  תָּ
שׁ. רָ דְ מִּ ית הַ בֵ נֵס לְ רוֹ, לֹא יִכָּ בָ ין תּוֹכוֹ כְּ אֵ יד שֶׁ מִ לְ ל תַּ ר: כׇּ אוֹמֵ יז וְ רִ כְ  מַ

ר: ד אָמַ נַן. חַ בָּ רַ אי וְ תַּ ן דּוֹסְ ף בֶּ א יוֹסֵ בָּ הּ אַ יגִי בַּ לִ נָן: פְּ י יוֹחָ בִּ ר רַ י. אָמַ לֵּ סַ פְ ה סַ פוּ כַּמָּ תּוֹסְ א אִ הוּא יוֹמָ  הַ
ל, יאֵ לִ ן גַּמְ בָּ רַ יהּ דְּ תֵּ עְ ה דַּ שָׁ לְ א חָ ה קָ וָ י. הֲ לֵּ סַ פְ אָה סַ ע מְ בַ ר: שְׁ ד אָמַ חַ י. וְ לֵּ סַ פְ אָה סַ ע מְ בַּ פוּ אַרְ תּוֹסְ  אִ
א לָ א. וְ מָ טְ יִין קִ לְ מַ י דְּ רֵ יוָּ י חִ בֵ צְ יהּ חַ מֵ לְ חֶ יהּ בְּ זוֹ לֵ ל. אַחְ אֵ רָ יִּשְׂ ה מִ י תּוֹרָ תִּ נַעְ לוֹם מָ ס וְשָׁ א חַ מָ לְ ר: דִּ מַ  אֲ

יהּ. זוֹ לֵ אַחְ יהּ, הוּא דְּ תֵּ עְ י דַּ יַתּוֹבֵ יא לְ הִ יא, הַ  הִ

כָה לָ ה הֲ יְתָ לֹא הָ ה. וְ וָ א הֲ הוּא יוֹמָ יּוֹם״, הַ ינַן ״בּוֹ בַּ רִ אָמְ יכָא דְּ ל הֵ כׇ נֵית. וְ יּוֹם נִשְׁ יוֹת בּוֹ בַּ דֻ נָא: עֵ  תָּ
ילּוּ פִ שׁ אֲ רָ דְ מִּ ית הַ בֵּ מוֹ מִ צְ נַע עַ ל לֹא מָ יאֵ לִ ן גַּמְ בָּ . וְאַף רַ שׁוּהָ ירְ לֹּא פֵּ שׁ שֶׁ רָ דְ מִּ ית הַ בֵ לוּיָה בְּ ה תְּ יְתָ הָ  שֶׁ

ת. ה אַחַ עָ  שָׁ
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ל? הָ קָּ בֹא בַּ  נִי לָ ה אֲ ם: מָ הֶ ר לָ שׁ. אָמַ רָ דְ מִּ ית הַ בֵ ם בְּ נֵיהֶ פְ מּוֹנִי לִ ה גֵּר עַ א יְהוּדָ יּוֹם בָּ נַן: בּוֹ בַּ תְ  דִּ
ר לוֹ ל. אָמַ הָ קָּ בֹא בַּ  ה לָ תָּ ר אַ : מוּתָּ עַ י יְהוֹשֻׁ בִּ ר לוֹ רַ ל. אָמַ הָ קָּ בֹא בַּ  ה לָ תָּ ל: אָסוּר אַ יאֵ לִ ן גַּמְ בָּ ר לוֹ רַ  אָמַ
מּוֹן י עַ כִ : וְ עַ י יְהוֹשֻׁ בִּ ר לוֹ רַ ל ה׳״? אָמַ הַ קְ י בִּ מּוֹנִי וּמוֹאָבִ בֹא עַ ר ״לֹא יָ מַ ר נֶאֱ בָ לֹא כְּ הֲ ל: וַ יאֵ לִ ן גַּמְ בָּ  רַ
יר ר: ״וְאָסִ מַ נֶּאֱ אוּמּוֹת, שֶׁ ל הָ ת כׇּ ל אֶ בֵּ לְ שּׁוּר וּבִ ךְ אַ לֶ יב מֶ רִ נְחֵ ה סַ לָ ר עָ בָ ין? כְּ בִ ן יוֹשְׁ ן הֵ קוֹמָ מְ  וּמוֹאָב בִּ

ישׁ. רֵ א פָּ רוּבָּ ישׁ — מֵ רֵ פָ ל דְּ כׇ ים״, וְ בִ יר יוֹשְׁ בִּ יד כַּ אוֹרִ י וְ תִ ם שׁוֹשֵׂ יהֶ תוּדוֹתֵ עֲ ים וַ מִּ לוֹת עַ  גְּבֻ
בוּ! ר שָׁ בָ ם ה׳״, וּכְ מּוֹן נְאֻ נֵי עַ בוּת בְּ ת שְׁ יב אֶ שִׁ ן אָ י כֵ רֵ ר ״וְאַחֲ מַ ר נֶאֱ בָ לֹא כְּ הֲ ל: וַ יאֵ לִ ן גַּמְ בָּ ר לוֹ רַ  אָמַ
יָּד בוּ. מִ יִין לֹא שָׁ דַ עֲ ל״, וַ אֵ רָ י יִשְׂ מִּ בוּת עַ ת שְׁ י אֶ תִּ בְ ר ״וְשַׁ מַ ר נֶאֱ בָ לֹא כְּ הֲ : וַ עַ י יְהוֹשֻׁ בִּ ר לוֹ רַ  אָמַ

ל. הָ קָּ בֹא בַּ  ירוּהוּ לָ תִּ הִ

It was taught: On that day that they removed Rabban Gamliel from his position 

and appointed Rabbi Elazar ben Azarya in his place, there was also a fundamental 

change in the general approach of the study hall as they dismissed the guard at 

the door and permission was granted to the students to enter. Instead 

of  Rabban Gamliel’s  selective  approach that  asserted that  the  students  must  be 

screened before accepting them into the study hall, the new approach asserted that 

anyone who seeks to  study should  be given opportunity  to  do so.  As Rabban 

Gamliel would proclaim and say: Any student whose inside, his thoughts 

and feelings,  are not like his outside, i.e., his conduct and his character traits 

are lacking, will not enter the study hall. 

On that day several benches were added to the study hall to accommodate 

the numerous students.  Rabbi Yoḥanan said: Abba Yosef ben Dostai and 

the Rabbis disputed this matter. One said: Four hundred benches were 

added to  the  study  hall.  And one said:  Seven hundred benches  were 

added to the study hall. 

When he saw the tremendous growth in the number of students, Rabban Gamliel 

was disheartened. He said: Perhaps, Heaven forbid, I prevented Israel 

from engaging in Torah study. They showed him in his dream white jugs 

filled with ashes alluding to the fact that the additional students were worthless 

idlers. The Gemara comments: That is not the case, but that dream was shown 

to him to ease his mind. 

It was taught: There is  a tradition that tractate  Eduyyot was taught that 

day. And everywhere in the Mishna or in a baraita that they say: On that 

day, it is referring to that day. There was no halakha whose ruling was 
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pending in the study hall that they did not explain and arrive at a practical 

halakhic conclusion. And even Rabban Gamliel did not avoid the study hall 

for even one moment. 

As we learned in a mishna: On that day, Yehuda, the Ammonite convert, 

came before the students in the study hall and he said to them: What is my 

legal status in terms of entering into the congregation of Israel, i.e., to marry a 

Jewish woman? 

Rabban  Gamliel  said  to  him:  You  are  forbidden  to  enter  into  the 

congregation. Rabbi Yehoshua said to him: You are permitted to enter 

into the congregation. Rabban Gamliel said to Rabbi Yehoshua: Wasn’t it 

already stated: “An Ammonite and a Moabite shall not enter into the 

congregation of the Lord; even to the tenth generation shall none of them enter 

into the congregation of the Lord forever” (Deuteronomy 23:4)? How can you permit 

him to enter the congregation? 

Rabbi Yehoshua said to Rabban Gamliel:  Do Ammon and Moab reside in 

their place? Sennacherib already came and, through his policy of population 

transfer, scrambled all the nations and settled other nations in place of Ammon. 

Consequently, the current residents of Ammon and Moab are not ethnic Ammonites 

and Moabites,  as it is stated in reference to Sennacherib:  “I have removed 

the bounds of the peoples, and have robbed their treasures, and have 

brought down as one mighty the inhabitants” (Isaiah 10:13). And although 

it is conceivable that this particular convert is an ethnic Ammonite, nevertheless, 

there is no need for concern due to the halakhic principle:  Anything that parts 

from a group parts from the majority, and the assumption is that he is from the 

majority of nations whose members are permitted to enter the congregation. 

Rabban Gamliel  said to Rabbi  Yehoshua:  But wasn’t  it  already stated: 

“But afterward I will bring back the captivity of the children of Ammon, 

says the Lord” (Jeremiah 49:6)  and they have already returned to their 

land? Therefore, he is an ethnic Ammonite and he may not convert. 

Rabbi Yehoshua said to Rabban Gamliel: That is no proof. Wasn’t it already 

stated in another  prophecy:  “And I will  turn the captivity of My people 

Israel and they shall build the waste cities, and inhabit them; and they shall plant 

vineyards, and drink the wine thereof; they shall also make gardens, and eat the 
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fruit of them” (Amos 9:14), and they have not yet returned? In rendering the 

ruling, only proven facts may be taken into consideration. 

They immediately permitted him to enter the congregation. This proves 

that  Rabban  Gamliel  did  not  absent  himself  from  the  study  hall  that  day  and 

participated in the halakhic discourse. 

Explaining the Story

What’s going on in our story? (The sequence of events)

Comprehension and Analysis Questions

 Where did this part of the story take place? 

Bonus  The expression “on that day” appears a few times in our story and 

many other times throughout the rabbinic literature. What do you think this 

expression is teaching us?

 Why  did  the  Sages  dismiss  the  guard  at  the  door  and  allow  all  the 

students to enter the House of Study? 

Bonus  Why did they add more benches to the House of Study?

Bonus  Abba Yosef ben Dostai and the Rabbis had a  dispute over the 

number  of  benches  that  were  added  on  the  day  Rabban  Gamliel  was 

demoted. Why do you think this detail is important?

 Why  was  Rabban  Gamliel  distressed  when  he  saw  than  many  more 

benches were added?

 “They showed him in his dream white jugs filled with ashes.”  Who is 

“They”? 

 Why was Rabban Gamliel shown in a dream white jug filled with ashes?

 “That is not the case, but that dream was shown to him to ease his mind.” 

What is the purpose of this parenthetical comment in the story? What can we 

learn from the fact that “They” was interested in easing Rabban Gamliel’s 

mind? 

Bonus  What is so special in the fact that  even Rabban Gamliel did not 

avoid the study hall for even one moment?

http://www.etftrends.com/wp-content/uploads/2008/09/speech-question-marks.png
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Extra Bonus  How is Rabbi Yehoshua’s demeanor in the discussion with 

Rabban Gamliel regarding Yehuda the Ammonite different from the demeanor 

of Rabbi Yehoshua at the beginning of our story?

“The Twist” – Or the Lessons We Can Learn from This Text.

 Open  the  doors,  and  they  will  come.  About  the  importnace  of 

democratizing learning.

In Heaven they go out of their way to appease hurt people. You should 

do the same! 

Act 4

זִינְהוּ חֲ יהּ,  יתֵ בֵ לְ א  טָ י מְ כִּ  . עַ יְהוֹשֻׁ י  בִּ רַ לְ יהּ  יְּיסֵ פַ אֲ וַ יזִיל  אֵ ה,  וָ הֲ י  כִ הָ וְ יל  ל: הוֹאִ יאֵ לִ גַּמְ ן  בָּ רַ ר   אָמַ
ר לוֹ: אוֹי לוֹ ה. אָמַ תָּ י אַ מִ חָ פֶּ ה נִיכָּר שֶׁ תָּ ךָ אַ יתְ י בֵ לֵ כּוֹתְ יהּ: מִ ר לֵ מַ ן. אֲ רָ חֲ שְׁ מַ יהּ דְּ יתֵ בֵ א דְ יָתָ שְׁ אַ  לְ
ם ה הֵ מֶּ ים וּבַ נְסִ רְ פַּ תְ ם מִ ה הֵ מֶּ ים, בַּ כָמִ י חֲ ידֵ מִ לְ ל תַּ ן שֶׁ רָ עֲ צַ עַ בְּ ה יוֹדֵ תָּ י אַ אִ נָסוֹ, שֶׁ רְ ה פַּ תָּ אַ דּוֹר שֶׁ  לַ

 נִזּוֹנִים.

יֵּיס א. פַּ בָּ יל כְּבוֹד אַ בִ שְׁ ה בִּ שֵׂ יהּ: עֲ גַּח בֵּ שְׁ א אַ י. לָ חוֹל לִ ךָ מְ י לְ נֵיתִ ר לוֹ: נַעֲ אָמַ
. 

Rabban  Gamliel  said to  himself:  Since  this  is the  situation,  it  would  be 

appropriate for me to go and appease Rabbi Yehoshua. 

When he reached Rabbi Yehoshua’s  house, he saw that  the walls of his 

house were black. 

Rabban Gamliel said to Rabbi Yehoshua in wonderment: From the walls of your 

house, it is apparent that you are a blacksmith. 

Rabbi  Yehoshua  said to him: Woe unto a generation that  you are its 

leader as you are unaware of the difficulties of Torah scholars, how 

they make a living and how they feed themselves. 

Rabban Gamliel  said to him: I insulted you, forgive me. Rabbi  Yehoshua 

paid him no attention and did not forgive him. 

He [Rabban Gamliel] asked him again: Do it in deference to my father, Rabban 

Shimon  ben  Gamliel,  who  was  one  of  the  leaders  of  Israel  at  the  time  of  the 

destruction of the Temple. He [Rabbi Yehoshua] was appeased. 

Explaining the Story

What’s going on in our story? (The sequence of events)

about:blank
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Comprehension and Analysis Questions

 Where did this part of the story take place? 

 “Rabban Gamliel said to himself: Since this is the situation, it would be 

appropriate for me to go and appease Rabbi Yehoshua.”  Which situation is 

Rabban Gamliel referring to? 

 What do we learn about Rabban Gamliel from his comment about Rabbi 

Yehoshua’s occupation?

Bonus  What do we learn about Rabbi Yehoshua about his sharp reply to 

Rabban Gamliel?

Extra Bonus  “Rabban Gamliel said to him: I insulted you, forgive me.” 

What is Rabban Gamliel asking Rabbi Yehoshua to forgive him for? 

Answer 1 ________________________________________________

Answer 2 ________________________________________________

Answer 3 ________________________________________________

 Why didn’t Rabbi Yehoshua pay attention to Rabban Gamliel request for 

forgiveness?

Bonus  Why do you think Rabbi Yehoshua was willing to forgive Rabban 

Gamliel when he said: “Do it in deference to my father? 

Answer 1 ________________________________________________

Answer 2 ________________________________________________

Answer 3 ________________________________________________

“The Twist” – Or the Lessons We Can Learn from This Text.

 Hurt and resentment can be legitimate feelings. So are contrition and 

forgiveness.

Act 5

י בֵ עַ לְ י יְהוֹשֻׁ בִּ הוּ רַ ח לְ לַ נָא. שְׁ נָא אָזֵילְ ס: אֲ הוּא כּוֹבֵ הוּ הַ ר לְ מַ נַן. אֲ בָּ רַ הוּ לְ א לְ ימָ לֵ אן נֵיזִיל וְ רוּ: מַ מַ  אֲ
א: דָּ ישׁ מַ בֵ לָ אן דְּ מַ יהּ לְ ר לֵ א יֵימַ דָּ ישׁ מַ בֵ א לָ לָ אן דְּ א, וּמַ דָּ שׁ מַ בַּ א — יִלְ דָּ ישׁ מַ בֵ לָ אן דְּ א: מַ שָׁ רְ דְ  מִ
ל יאֵ לִ ן גַּמְ בָּ רַ י דְ דֵ בְ יתוּ עַ א לֵ לָ י דְּ רוּקוּ גַּלֵּ נַן: טְ בָּ רַ א לְ יבָ קִ י עֲ בִּ הוּ רַ ר לְ מַ יהּ?! אֲ שֵׁ בְּ לְ נָא אֶ אֲ ךְ וַ דָּ ח מַ לַ  שְׁ

נַן. בָּ רַ רוּ לְ עֲ צַ  וּלְ

זֶּה ן מַ זֶּה בֶּ הוּ: מַ ר לְ מַ א. אֲ בָ בָּ ף אַ רַ א טְ תָ יְיהוּ. אֲ גַבַּ נָא לְ יזִיל אֲ אֵ יקוּם וְ אֵ ב דְּ : מוּטָ עַ י יְהוֹשֻׁ בִּ ר רַ מַ  אֲ
ר לוֹ ה. אָמַ לֶ קְ ר מִ פֶ ךָ אֵ רְ פְ אֶ ה וְ רָ עָ י מְ יךָ מֵ ימֶ זֶּה מֵ ן מַ זֶּה בֶּ מַ ר לְ יֹאמַ זֶּה  ן מַ זֶּה וְלֹא בֶּ ינוֹ לֹא מַ אֵ  יַזֶּה. וְשֶׁ
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כִּים ה נַשְׁ תָּ אַ נִי וְ ר אֲ חָ מָ ךָ, לְ יל כְּבוֹדְ בִ שְׁ א בִּ לָּ ינוּ אֶ שִׂ ? כְּלוּם עָ תָּ יַּיסְ פַּ , נִתְ עַ י יְהוֹשֻׁ בִּ א: רַ יבָ קִ י עֲ בִּ  רַ
חוֹ. תְ פִ  לְ

ר א וּמַ תָ בְּ א שַׁ דָ ר חֲ רוֹשׁ מָ ין. נִדְ ידִ ין מוֹרִ אֵ שׁ וְ קֹּדֶ  ין בַּ לִ עֲ י מַ ירִ יהּ — גְּמִ רֵ בְּ יד, נַעְ בֵ י נַעֲ יכִ י: הֵ רִ  אָמְ
א דָ יָה חֲ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ רַ י וְ תֵ בָּ א שַׁ תָ לָ ל תְּ יאֵ לִ ן גַּמְ בָּ רוֹשׁ רַ דְ א: לִ לָּ נּאוֹיֵי. אֶ קַ י לְ א — אָתֵ תָ בְּ א שַׁ דָ  חֲ

ה. יְתָ יָה הָ זַרְ ן עֲ זָר בֶּ עָ לְ י אֶ בִּ ל רַ ה — שֶׁ יְתָ י הָ ל מִ ת שֶׁ בָּ ר שַׁ ר מָ אָמַ יְינוּ דְּ הַ א. וְ תָ בְּ  שַׁ

וָה. אי הֲ ן יוֹחַ עוֹן בֶּ מְ י שִׁ בִּ יד רַ מִ לְ  וְאוֹתוֹ תַּ

Now that Rabbi Yehoshua was no longer offended, it was only natural that Rabban 

Gamliel would be restored to his position. They said: Who will go and inform 

the Sages? 

This launderer said to them: I will go. Rabbi Yehoshua sent the Sages to 

the study hall: The one who wears the uniform will continue to wear the 

uniform, the one who did not wear the uniform will not say to the one 

who wears the uniform, remove your uniform and I will wear it. 

Rabbi  Akiva  said  to  the  Sages:  Lock  the  gates  so  that  Rabban 

Gamliel’s servants will not come and disturb the Sages. 

When he heard what happened,  Rabbi Yehoshua said: It is best if I go to 

them. He came and knocked on the door. He said to them with a slight 

variation: One who sprinkles pure water on those who are ritually impure,  son 

of  one  who  sprinkles water  shall continue  to  sprinkle water.  And  it  is 

inappropriate that he who is neither one who sprinkles nor son of one who 

sprinkles will say to one who sprinkles son of one who sprinkles: Your 

water is cave water and not the running water required to purify one exposed to 

ritual impurity imparted by a corpse and your ashes are burnt ashes and not 

the ashes of a red heifer. 

Rabbi Akiva said to him: Rabbi Yehoshua, have you been appeased? 

Everything we did was to defend your honor. If you have forgiven him, none 

of  us  is  opposed.  Early tomorrow you and I  will  go to Rabban  Gamliel’s 

doorway and offer to restore him to his position as Nasi. 
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The question arose what to do with Rabbi Elazar ben Azarya?  They said: What 

shall  we  do?  Remove  him from  his  position.  That  is  inappropriate  as  we 

learned a halakha through tradition: One elevates to a higher level of sanctity 

and does not downgrade. Therefore, one who was the  Nasi of the Sanhedrin 

cannot be demoted. Let one Sage lecture one week and the other Sage one 

week, they will come to be jealous one of another, as they will be forced to 

appoint one as the acting head of the Sanhedrin. Rather, Rabban Gamliel will 

lecture three weeks and Rabbi Elazar ben Azarya will lecture as head of the 

yeshiva one week. That arrangement was adopted and that is the explanation of 

the exchange in tractate  Ḥagiga:  Whose week was it? It was the week of 

Rabbi Elazar ben Azarya. 

One final detail:  That student who asked the original question that sparked this 

entire incident was Rabbi Shimon ben Yoḥai.

Explaining the Story

What’s going on in our story? (The sequence of events)

Comprehension and Analysis Questions

 Where did this part of the story take place? 

Extra Bonus  “They said: Who will go and inform the Sages?” What ought 

to be informed to the Sages? Who is asking the question? Why is it important 

at all who is the one who goes to inform the Sages?

 Who is the one who “wears the uniform”?

 What did Rabbi Yehoshua mean by his “cryptic” message?

 Why was the launderer’s mission unsuccessful?

 Why did Rabbi Yehoshua decide to go himself to the House of Study to 

inform the Sages about the new development?

Extra Bonus  What did Rabbi  Yehoshua mean by his second “cryptic” 

message? How was it supposed to work better than the first one?

 Why doesn’t Rabbi Yehoshua tell the Sages straight: “Rabban Gamliel is 

reinstated”?
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Extra Bonus  What do we think of the Sages’ arrangement that addressed 

the  reinstitution  of  Rabban  Gamliel?  Do  you  think  Rabban  Gamliel  was 

pleased with the arrangement? Why? Do you think Rabbi Elazar ben Azariah 

was pleased with the arrangement? Why?

 Why do you think Rabban Gamliel wasn’t reinstated with four full weeks of 

service?

 At the end of our story, we learn that the student who asked the question 

that sparked the dramatic controversy was Rabbi Shimon ben Yoḥai. Why do 

you think the Gemara divulges his name?

 How long do you think our entire story took?

“The Twist” – Or the Lessons We Can Learn from This Text.

 There is a simple solution to a complicated problem. And it is usually a 

bad one. The long and deliberate way it took the Sages involved in our story 

to make things right again.  

 It takes just one question to mess things up. It takes an entire story to 

fix them.
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